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EDITOR'S LETTER
o

Hej hej!

This issue has been carefully curated and edited by yours truly, Moa Persson and Ariadna Carrascosa, the
new editors of UTBLICK mag&zine for this coming year 2018. We are very excited and glad to offer you this

issue focused on femini&m that we hope you enjoy as much as we did putting it out together!

So.. a bit about ourselves. Ariadna has a background in law but just switched her path and started study-
ing a masters in Global Studies. She loves second hand shops and probably likes fika too much. Moa has a
background in journalism but is now doing her bachelor in international relations. If you catch her outside

of school she is probably on her way to a concert or to meet up some friends for beers.

The idea is to match our first issue with the huge world event on the 8th of March, the International
Women's day. With this we wanted to explore the concept of feminism and a myriad of issues linked to
it, while transmitting the idea that there is not a single feminism, but instead, there are many ways to be

a feminist.

We want to thank all of the contributors, who took the time to write such fantastic pieces and also all
the illustrators who have shared so many amazing images! We are also eternally grateful for our great
graphic designer Ahyoung for the work with the magazine. This issue wouldn’t be half as good looking if it
wasn't for her. We are aiming for the next issues to always look this brilliant. In this issue you can find ar-
ticles about the link between gender and nation, a call for reproductive justice, another about the lesbian
breakfast that takes place once a month at Frilagret, two articles with very different views on the #MeToo

movement and even a poem on self worth. Just to name a few.
Also, we want to take this opportunity to encourage all of you to be part of the magazine! So if you want
to become a contributor, feel free to contact us with your ideas, we are open to suggestions in any forms

and ways (e.g. articles, interviews, poems, illustrations).

All in all, this is the beginning of an incredibly exciting and promising year in UTBLICK magazine and we

hope you will come along with us.
We wish you a pleasant, critical and feminist reading,

Moa Persson and Ariadna Carrascosa

moa.persson@utblick.org, ariadna.carrascosa@utblick.org,

% Folkuniversitetet

Detta material ar helt eller delvis finansierat av sida, Styrelsen fér Internationellt
Utvecklingsarbete. sida delar inte nodvandigtvis de asikter som héar framfors.
Ansvaret for innehall &r uteslutande forfattarens.
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HISTORY'S
HIDDEN
FEMINISTS

Ariadna Carrascosa

The history of feminismis often divided in waves. The first
Wave, which started in the beginning of the nineteenth
century comprises the suffragettes, a group of women
lead by Emmeline Pankhurst, Christabel Pankhurst and
Annie Kenney, among others, who fought for their right to
vote. The second wave started in the 1960s and focused
on social and economic rights as well as reproductive rights
for women. Then, in the 90s, a third wave appeared. The
demands of this wave focused on intersectionality, mic-
ropolitics and the confronting of binary gender definitions.
Since 2012, there is said to be a resurgence of feminism
linked to social media, which has lead to people starting to

talk about a fourth wave.

Despite being the most common narrative, the division of
feminism into waves has huge flaws. It is based on what

is called ‘mainstream feminism’, which usually means a

mainly white and western perspective, and contributes to
silencing important events that happen outside this rhet-
oric. These events are very numerous so unfortunately |

won't be able to cover them thoroughly in this article.

Then, if we take a deeper look into the first wave we can
find that some years before, in 1791, Olympe de Gouges
wrote the “Declaration of the woman and the female cit-
izen” as a counter reaction to the French Revolutionary
“Declaration of the rights of the man and the citizen”. This
happened one year before the British Mary Wollstonecraft
wrote her ‘Vindication on the rights of women’. De Gouges
was later murdered by the guillotine for being a supporter
of King Louis XVI. This story gives us a hint of what femi-
nism is, that is, a more complex movement than the waves
division accounts for, with many different variations that

do not fit in the mainstream wave story.



We can find early signs of feminism in Plato’s Republic,
which already called for a more egalitarian position of wom-
en in society. Likewise, in the 12th Century the islamic phi-
losopher Ibn Rushd claimed that women were equal to men
in all respects and possessed equal capacities to shine in
both peace and in war. In 1507, Catherine of Aragon became
the first official female Ambassador in Europe, and used her
status to advocate for women’s right to an education. In
the 18th century, Nana Asma'u worked towards increasing
literacy and education of Muslim women. Also proclaiming
women’s education was the Mexican nun Juana Inés de la
Cruz (1651-1695) and the Chinese Yu Zhengxie (1775-1840)
and Yuan Mei (1716-1797) openly advocated for the rights
of women, opposing practices such as foot binding, female
infanticide, widow suicide and widow chastity in the China
of the Qing.

In the case of the US, the suffragettes are said to take
off since the “Declaration of Sentiments” in Seneca Falls
in 1848. However, this completely undermines the role of
black women fighting against slavery which in many cases
went hand in hand with the right to vote. As early as 1837,
the Anti-slavery Convention already appealed to the wom-
en of the nationally free states. Later on, in 1894 Josephine
St Pierre Ruffin started the newspaper “The woman’s era”
and two years later, Ruffin, together with other women such
as Harriet Tubman, Margaret Murray Washington, Frances
E.W. Harper, Ida Bell Wells-Barnett, and Mary Church Terrell,

formed the National Association of Coloured Women.

In the beginning of the twentieth century, there were many
women movements fighting for equal rights. In the Islamic
countries there were organizations such as the Women’s
Rights Movement in 1910 in Iran or the Egyptian Feminist
Union founded by Hoda Shaarawi in 1923. Nonetheless,
Azerbaijan was the first country that introduced universal

suffrage in a Muslim country in 1918.

In many other countries African countries, where there were
liberation struggles such as those in Algeria, Mozambique,
Guinea, Angola, and Kenya, women fought alongside their
male counterparts for state autonomy and women’s rights.
Some of these women were Wambui Otieno, Lilian Ngoyi,

Albertina Sisulu, Margaret Ekpo Funmilayo Anikulapo-Kuti.

In Central and South America, we find that feminist move-
ments emerged for instance, since 1890s in Argentina, in
Mexico they came hand in hand with the Mexican revolu-

tionary movement in 1910, Peru since 1914 or Brasil since

1919, to mention a few.

A while later, the “second wave” was said to start with the
creation of National Organization of Women (NOW) in 1966
by Betty Friedan, author of “The Feminine Mystique”, and
Pauli Murray, Black Queer Feminist Civil Rights Lawyer and
Priest, among other feminists.

NOW basically ended up being a white, middle-class move-
ment, which is the reason why numerous women’s groups
organized independently; such as the Third World Women'’s
Alliance (TWWA) in 1968 lead by black women; Hijas de
Cuauhtémoc, a chicana feminist group (1971) named after
the Mexican women’s underground newspaper published
during the 1910 Mexican revolution, as well as Asian Sisters
(1971) and Women of all Red Nations Native (1974). All of
them advocating for an intersectional approach to wom-
en's oppression.

Also, the most conservative section of NOW left the group
and formed Women's Equity Action League (WEAL) due to

disagreement on advocating for reproductive rights.

Since the 90s the rhetoric of the “third wave” set off. This
wave is said to focus on the confrontation of gender, mi-
cropolitics and intersectionality. We can see numerous
precedents of intersectionality in Maria Stewart’s speech-
es, Sojourner Truth’s ‘Ain’t | a woman’ speech, TWWA, Hijas
de Cuauhtémoc, Alice Walker’s ‘womanism’ concept and
many others. Likewise, post feminism has taken much
of the spotlight in third wave feminism, receiving equal

amounts of love and hate.

Finally, a fourth wave is in place. This one is a product of
social media mass’ movements, that include “10 Hours of
Walking in NYC as a Woman” the “Free the Nipple”, the 2017
and 2018 Women's Marches and the #MeToo movement. It
is said to be characterized by the use of social media and
by an attitude of “how is this still happening”. It focuses on
cultural behaviours and sexual conducts, but it has also

been commodified, almost becoming a brand.

If you ask me, such focus on social media feminism takes
away the spotlight from extremely interesting and relevant
movements. For example, the mexican maquiladoras, the
Rojava project of self-government and equality for all rac-
es, religions and women and men; the indian female peace-
keeper units, garifuna women in South America. But also
awesome feminists such as Leymah Gbowee, Chandra
Talpade Mohanty, Joyce Banda, Simphiwe Dana and
Chimamanda Ngozi Adichie.

International
Women’s Day

ON THE ORIGINS OF
THE INTERNATIONAL
WOMEN'’S DAY

-and some interesting sidetracks

Rebecca Hartill

International Women’s Day takes place the 8th of March
every year. The day commemorates the movement for
women’s rights, nonetheless it is also a day for women’s
rights advocates to call for change. The United Nations
started to celebrate the day in 1975. Two years later, the
General Assembly adopted a resolution proclaiming a
United Nations Day for Women’s Rights and World Peace.
However, few know that the origins of the day date back

to the beginning of the twentieth century.

The call for advocating for women'’s rights on one particu-
lar day has roots in the Socialist Party of America, and was
first suggested by American suffragist Theresa Malkiel.
Surprising though it may seem, the Socialist Party of
America enjoyed significant support from various groups

in the early twentieth century, at least until Franklin D.

Roosevelt introduced the New Deal. Malkiel was the first
American woman with a working class background ever to
assume a leading political role in the Socialist party. After
migrating to the United States from contemporary Ukraine
in the eighteen-seventies, she worked in a textile factory in
New York while engaging in the socialist movement for la-
bour and women’s rights. Malkiel truly believed that social-
ism was the only political ideology through which women
could achieve true emancipation. Malkiel’s argumentation
is quite similar to Mary Wollstonecraft’s. Though not an
outspoken socialist, Wollstonecraft was convinced that
one is only free when one enjoys equal opportunity; equal
relationships between individuals are prerequisites for true
freedom. Moreover, an individual cannot enjoy freedom in
a hierarchically organised society. If the social group one
belongs to is oppressed in any way, individual liberty is im-
possible since social oppression implies being constrained

by social classification.



The International Women’s Day in 1909, organised by
Malkiel, is said to have had the purpose of showing respect
for the 1857 New York women'’s strike against the harsh
working conditions in the textile industry, though this has
been debated by prominent academics such as Temma
Kaplan. A year later the Second International, an organisa-
tion which coordinated socialist and labour parties (without
the anarcho-syndicalist movement the First International)
held the Socialists Women’s Conference in Copenhagen.
Though the overall class struggle was among the topics
discussed, the main issue of the conference was achiev-
ing universal women’s suffrage. The conference has later
been recognised as the popularisation of the International
Women'’s Day. The date, the 8th of March, comes from the
Women’s day being a mechanism for protesting against
the First World War. Some protests were organised as early
as in the first months of the war, however the day is fore-
most recognised as a product of the female "Peace and
Bread” strike in Saint Petersburg in 1917. The march, which
started out peacefully, took place on the last Sunday of
February in the Julian calendar, the Gregorian equivalent
of the 8th of March. The march later descended into what
became the Russian Revolution and the end of the tsa-
rist imperial Russia. During the October Revolution in 1917,
Alexandra Kollontaj, a Bolshevik revolutionary, pressured
Vladimir Lenin to make the 8th of March an official state
holiday. Though her political influence in the Kremlin was
limited she later became one of the first female diplomats
(along with Diana Abdgar, who was the world’s first female
ambassador, from the Republic of Armenia to Japan). In
fact, Kollontaj played a major role in preserving Sweden’s
neutrality in the Second World War, first and foremost in

the 105 day long Winter War between Russia and Finland.

Today the 8th of March is still an official state holiday in
many former Soviet states, and has been celebrated all
over the world ever since the United Nations’ declaration
in the seventies. This year the day comes on the heels of a
global movement against sexual harassment, marking an
ever stronger dedication to change. Since 1996 the United
Nations has had an annual theme for the day, and this year
the theme aims to elucidate rural female activists. Though
the MeToo movement has had a global reach, the United
Nations emphasises that rural women are significantly
stigmatised, suffering from double discrimination by being
both female and economically disadvantaged. The theme

gives these women, constituting over a quarter of the world

population, a clear recognition and sets the standards for
the next session of the United Nations Commission on the
Status of Women that will take place in New York from 12th
to 23th of March 2018. The conference’s main aim is to dis-
cuss how to achieve gender equality by empowering rural

women and girls.

The 8th of March is also a date for accelerating the im-
plementation of the Sustainable Development Goals. The
day particularly sheds light on Goal number 4: Ensuring in-
clusive and quality education for all and promote lifelong
learning, and Goal number 5: Achieving gender equality
and empowering all women and girls. In summary, the gen-
der equality goals to be reached by 2030 focus on ensuring
that all girls and boys get completely free, equitable and
quality primary and secondary education and that all girls
and boys have access to quality early childhood develop-

ment, care and pre-primary education.

So, does the International Women’s Day make any actual
difference, or does the day create a cyclic attention span
in which the same issues are addressed over and over
again? The early suffragettes obviously thought of the
day as important. Perhaps one could say that it is a day to
consolidate future progress in the past accomplishments.
However, | would personally argue that it is the everyday
struggle one must dedicate time and attention to, for the
habit is the sixth sense that dominates the other five. The
habit is also the intelligence of the crowd and as we all
know, old habits die hard.

LESBISK
FRUKOST

Moa Persson

Photo: Privat

Linn Johansson (till hoger i bilden) &r en av arrangérerna bakom Lesbisk Frukost.

Som 12-aring fick hon en broschyr om Egalia, en hbtq-un-
gdomsgard, av sin larare. Problemet var bara att hon sjalv
befann sigiLycksele ochungdomsgarden vari Stockholm.
Men det var forst i Goteborg hon fann plattformen hon
alltid hade letat efter.

Nu arrangerar hon och nagra andra evenemanget lesbisk
frukost pa Frilagret en gang i manaden. Varje gang kommer
det mellan 80-100 besdkare.

- Det ar jattekul att det kommer s& mycket folk, vi nskar
bara att vi hade resurser att kunna arrangera oftare och
ta in fler besékare. Det brukar vara en vantelista pa minst
20 personer i ko till platserna. Det visar pa att det finns

ett riktigt tryck och efterfragan pa den har sortens event

i Goteborg.

Frukostarna har olika teman varje gdng som; "Pinsamheter
och Queernostalgi”, "Tema sex”, "Tove Jansson”. Varje de-
cemberfrukost har de som tradition tillsammans med
Goteborgs Feministiska Kér. Nu den 8e mars var temat

quuerfeministiska férebilder.

Lesbisk Frukost ar ett sidoprojekt av Lesbisk Makt, en ideell
forening som verkar for att ”(.) att bredda férstaelsen och
innebérden av begreppet "lesbisk” samt skapa, sprida och

bevara lesbisk kultur och historia i hela landet.”

Lesbisk Frukost startade i Stockholm 2013 och kort dareft-
er i Goteborg.
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Varfor finns det?

- Vi vill skapa ett tryggt rum dar lesbiskhet star i fokus. En
behdver varken se sig sjalv som kvinna eller gay for att kom-
ma pa frukostarna, huvudsaken ar att en trivs i det lesbiska

hénget och hjalper till att skapa en go stamning.

Pa frukostarna kan man pyssla, lara kdnna nya manniskor,
lyssna pa foredrag, bland mycket annat. Och sa serveras

det frukost, forstas.

Varfor ar du aktiv i lesbisk frukost?
- Jag kan inte tanka mig en battre fritidssysselsattning. Jag
har sjukt roligt, far géra nagot jag brinner for, traffar massor

av nya manniskor och lar mig massor pa vagen.

Linns uppvaxt som lesbisk beskriver hon som en mardrom.
Hon vaxte upp i Lycksele, ett litet samhalle som ligger i
Vasterbotten och beskriver det som att hon blev "hela

stans homo”.

- Nér jag som 12-aring blev mobbad for att jag var gay sa
fick jag en pamflett av en ur personalen pa skolan. Det var
info om en ungdomsgard for hbtg-ungdomar som hette
Egalia, och jag trodde jag skulle d6 av lycka tills jag insag
att Egalia lag i Stockholm. Den enda trosten jag fick var
alltsa budskapet "vanta till du blir myndig, da kan du flytta
till Stockholm”. Och det var precis det jag gjorde, for det
gjorde alla andra som stack ut ur hetero-cis-mallen, vi hade

inget annat val.

For hennes del fanns det ingen majlighet att stanna.

- Fran att jag kom ut sa blev jag som en sensation, alltid
presenterad som "Har ar Linn, hon ar lesbisk” for att folk
ville anvdnda mig som ett slags 6verraskningsmoment.
Folk pa gatan kom fram och skallde ut mig, dverallt jag gick
viskade folk om mig, tittade acklat eller hatfullt pa mig, och

gick omvagar runt mig.

Hon betonar vikten av samlingsplatser och organisering
eftersom det motarbetar det utanforskap hon vaxte upp
med och skapar en gemenskap. Nagot som saknades i

Lycksele.

- Jag blev hela stans homo. Klart jag vet att det fanns fler
som jag och skulle kommma fler darefter, men de sag jag ald-
rig till och det fanns inget sammanhang for oss att motas i.

Hade det funnits det kanske jag stannat kvar.

‘Jag kan inte tanka mig
en battre fritidssysselsat-
tning. Jag har sjukt roligt,
far gora nagot jag brinner
for, traffar massor av nya

madnniskor och ldar mig

massor pa vdgen."

Lesbisk frukost finns nu lite éverallt i Sverige, och inte

bara i storstadsregionerna. Hur kommer det sig?

- Nu kommer vi till mitt favoritsamtalsé@mne - avbefolkning
pa landsbygden och heteronormativitet. Om du som
icke-hetero/cis ar fodd och uppvuxen utanfér en storstad
sa ar risken tyvarr dverhangande att du behovt flytta if-
ran din hemort av olika anledningar, sammankopplade till
din laggning/koénsidentitet. Det kan handla om brist pa ge-
menskap, utanférskap och diskriminering till exempel. Det

tycker vi ar bullshit.

| nulaget finns Lesbisk Frukost pa nio platser i Sverige och
eventen i Goteborg ar de i stérsta. Men antal besokare ar
inte alls det viktiga, utan att sprida dppenheten och ge-

menskapen som Lesbisk Frukost medfér, menar Linn.

- Det finns lokalgrupper dar tva arrangérer och kanske 4-5
besokare sitter tillsammmans hemma hos nagon och fikar, ar
inte det fantastiskt? Genom att skapa ett community i sma
samhaéllen och bryta tabun och heteronormativa murar for
vad som far och inte far synas sa skapas en dominoeffe-
kt, nya tankar och majligheter fods. Jag blir forbannad éver
tanken pa att nagon liten queer 12-aring ska behéva fa en
pamflett och ett hopp om att nagon gang kunna flytta till

Stockholm, sager hon.

-Det jag vill saga med det har ar att Lesbisk Frukost ar min
dromsysselsattning, som jag 6nskat mig sen jag var en liten
nyklackt lesbian. Mitt liv kretsar lite kring att arrangera fru-

kostar, och jag ar helt okej med det.

CALLING FOR
REPRODUCTIVE
JUSTICE

Ella Petrini

The struggle for reproductive rights has been central for
feminist movements. The rights to abortion, contracep-
tives, sexual education and an increasing awareness of
gender based violence were all important hallmarks for
feminist struggles. Still, a number of factors impede
women, especially those who are migrants, working
class, of colour, and trans, from full enjoyment of these

rights. Is the reproductive rights agenda enough?

Photo: Steve Rhodes/Flickr

The access to reproductive rights is uneven, and there are
a myriad of exclusionary mechanisms in place that hinder
women'’s full enjoyment of reproductive rights, especially
those who are faced with interlocking oppressions. This
led black feminists in the United States to create the term
reproductive justice, when gathered for a pro-choice con-
ference back in 1994. They raised the question of whether
rights are enough, and instead demanded justice. Aiming
to politicise the issues of reproduction, they addressed
socioeconomic factors that hindered their reproductive

health and self-determination.

1
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Alarming statistics from the US show that compared to
white women, black women are three to four times more
likely to die of maternal death. In the UK, research has
shown that foreign-born women are much likely to have
unsafe deliveries, and maternal death rates are significantly
higher. In Europe, undocumented migrants seeking gynae-
cological or maternal care, often risk submission to the au-
thorities and deportation as a consequence. Transpersons’
reproductive self-determination is still hindered by an
array of requirements before going through gender af-
firmative treatment. These includes forced sterilization,
diagnostication with a mental disorder or being either sin-
gle or divorced. Race, citizen status, gender identity and
class affect access and quality of the care one receives.
Reproductive justice means addressing such structural

and institutionalized inequalities.

There has been a growing trend in the US to convict preg-
nant women for fetal mistreatment, for example for drug
use or “failing” to leave abusive partners to guarantee
the safety of their unborn child. These measures general-
ly ends up targeting working class women and women of
color. Instead, supportive care during pregnancy must be
provided and the root causes of addiction, such as struc-
tural inequality, need to be addressed. Reproductive jus-

tice gives an imperative avoid reduction of maternal health

to individual’'s “bad lifestyle choices”, and pay political at-
tention to issues such as men’s violence against women,

poverty, homelessness and malnutrition.

In Sweden, the closing of the maternity hospital in Solleftea
raises questions regarding the disparities between city and
countryside. After the shutdown, many women are forced
to undergo dangerous deliveries as a result, for example
giving birth in cars. Solleftea is not a single case, however.
A study carried out by the magazine Ottar shows that be-
tween 2000 and 2017, nine delivery wards have closed in
Sweden, and the distantness has increased for those who
have the furthest to travel. Reproductive justice necessi-
tates safe reproductive health care, regardless of whether

one lives in the city or in the countryside.

Austerity often hits women especially hard. Women’s
health is already neglected in terms of funding. A study
from the European Women’s Lobby shows that austeri-
ty usually leads to cutbacks in women’s health care and
support services for survivors/victims of gender based vi-
olence, which is often underfunded to begin with. In the
crisis years of 20711 and 2012, state funds to women’s shel-
ters were drastically cut in Greece and Spain. Reproductive

justice thereby requires radical redistribution of resources.

"Reproduction is not only a matter
of individual health and wellbeing.
It’s a political concern, entangled in
economic, environmental and social
structures.”

Polluted environments lead to greater dangers in bearing
and raising children. As women carry the largest responsi-
bility for the reproduction of their families, they are often
at the forefronts of environmental struggles, for example
in Japan after the Fukushima disaster. Reproductive justice
is about being able to raise one’s children in a safe and un-

polluted environment.

Militarisation, armed conflict and police brutality are con-
nected to sexual violence. In times of conflict, maternal
deaths peak - half of the world’s maternal deaths occur
in countries that are in crisis or are fragile. Gender based
violence, including sexual violence is exacerbated by the
proliferation of small arms and guns - drawing from expe-
rience in South Africa, Canada and the US. Reproductive
justice means demanding communities to be free from vi-

olence, and holding the arms industry accountable.

To see reproduction as isolated, simple relate to wom-
en’s right to choose, implicates a limited perspective.
Reproduction is not only a matter of individual health and
wellbeing. It’s a political concern, entangled in economic,

environmental and social structures.

Talking about rights and talking about justice, doesn’t nec-

essarily cancel out each other. The rights approach has

an universalistic onset, while emphasising the individual.
Knowing one’s rights can give a sense of recognition and
empowerment. Still, universalism and individualism can
mask inequality and do not give us tools to overcome the
differentiation and exclusion that hinder equal access.
Although there’s a normative function of rights, rights in
themselves do not end sexual violence, or give women
and non-binary persons reproductive and sexual free-
dom in practice. Especially in situations of vulnerability,
it is more difficult to claim one’s rights. Political theorist
Wendy Brown says that although reproductive rights are
undeniable “goods”, they are more about mildering the ef-
fects of patriarchy, than a way to abolish it. Thinking about
reproductive justice enables making connections to other
struggles for social justice - and demands calling for equal

redistribution of resources.

c
o
9]
i
2
I}
c
c
=]

(O]
o

et

st

o
=
15}

<

(@)
o

.0

=]
©
°

5
[}

=

13



4!

GENDERIN
THE NATIO

On feminine national imaginaries

Picture : Wikipedia

Egil Sturk

Nation-building has often been described as a process of
decoupling the individual from the family or tribe, and in-
tegrating him/her into a larger social entity. Political the-
orists such as Locke and Rousseau distanced themselves

from premodern thinkers such as Robert Filmer.

He argued that the nation-state was nothing but an ex-
tended household, equating the sovereign to the family
patriarch, endowed with absolute and unlimited power
to decide over questions of life and death. Yet, the fam-
ily lives on as one of the main metaphors we use in daily
discourse when describing nations and their relationships
to each other. We still - to some extent - use metaphors
such as “birthplace” “motherland”  “fatherland” and
“mother-tongue” when referring to our native countries.
Neighbouring or culturally similar countries become “broth-

” «

ers” “sisters” and “cousins” in the popular imagination. The

national mythologies of a variety of states, ranging from
Japan to Russia, all describe the nation as having been cre-
ated by birth, and the history of nations is often framed in
terms of biological development, from birth and childhood
to eventual death. In fact, the word “nation” itself is derived

from the latin word “nascor” i.e. “to be born”.

Evidently, the language we use to describe nations is close-
ly connected to biological terminology. This phenomenon
might be described in terms of “Conceptual Metaphors”.
These are powerful devices patterning our thoughts by
framing something abstract and vague in terms of some-
thing familiar and concrete. Our tribal minds are ill-adapt-
ed to the size and complexity of modern societies, making
simplifying metaphors a necessity. In the realm of nation-
alism, the female figure - whether mother, virgin, or warrior
- is of special importance, exemplified by the proliferation

of female national personifications since the 17th century.

On Liberty Island, Lady Libertas stands proudly, raising the
torch of freedom and democracy over the shores of the
New JerUSAlem, welcoming “the tired, poor, huddled mass-
es yearning to breathe free” with open arms. “Send these,
the homeless, tempest-tost to me, | lift my lamp beside the
golden door!" she exclaims with silent lips. In Franz Kafka’s
retelling, she holds not a torch, but a sword in her right
hand, morphing into a crusader rather than a beacon of

hope and liberty in a sea of tyranny.

Marianne treads on a pile of corpses, bare-breasted and
assertive, illuminated by a sun dimmed by gunsmoke and
clouds. Raising the tricolor in her right hand and wielding
a bayonet-equipped rifle in her left hand, leading the rev-
olutionaries in their fight against tyranny and oppression.
From fire and brimstone a new nation was born, from the
ashes of the Ancien Regime it arose, hungry for new sym-

bols.

From the 17th century and onwards, female figures such
as these became representatives of the nation, embody-
ing it in physical form. The nationalistic fervor, romanticism
and development of biology during the 19th century gave
further fuel to this discourse. The nation emerged from
the womb of the mythological mother, merging the warm
maternal embrace with the fierceness of the Amazon, and
we are all her children in the eyes of the nationalists. On
the path to war she marches armed with sword in hand.
In her passive form she is a victim, a virgin subjected to
male dominance and invasion. In the mind of the national-
ist, any violation of territorial integrity is equivalent to rape
of the body politic, a penetration of national sovereignty.
Immigration and multiculturalism is conceived of as a bas-
tardization of her body and offspring, a loss of her purity,

health and innocence.

To the nationalist, you are tied to the heimat by an invis-
ible umbilical cord embedded in the soil. To him, severing
it entails a loss of belonging in the world, abandoned and
alone, no longer knowing what role to play, lacking direction
and comfort. He yearns for a return to the safety of the
sheltered womb, feeling alien to his fellow siblings, brothers

and sisters.

Despite having lost a lot of their power, these organic meta-
phors stillmanage to appeal to segments of the population.
But nations are not mothers or maidens, despite the com-
fort these metaphors may provide. They are not corporate
bodies, nor do they have a volksgeist, and foreign nations
are not damsels in distress, waiting to be saved from sav-

ages and barbarians by white knights in shining armor.

Photo : William Warby/Flickr

15



91l

SELF WORTH:
MOURNING
AS | WEAR BLACK.

from the blog Serenity Motivated

http://shakiranmills.wixsite.com/serenitymotivated

Shakira Mills

Women have it hard, | agree. But understand that you are in control of your life. Let no man, woman or child let you feel less

than. Know your worth and live exactly as you are worth. Love yourself and appreciate all of the good things you have to

offer and never ever settle for less than what you deserve.
"Self peace is key"

Let us stand together as women to fight the battle of today!
Let us be our sister’s keeper!
Let us stop judging and understand that we all make mistakes!

Let us help each other grow!
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How subjective narratives created a transnational social movement

Lisa Sutton

During the last months of 2017, millions of people glob-
ally shared their experiences on sexual violence under
the hashtag MeToo. These testimonies were shared on
social medias and became part of a movement creating
new identities and collectivities, illustrating how com-
municating subjective narratives can ultimately be-

come a part of a powerful social movement.

The most referenced beginning of the movement was a
tweet published by the actress Alyssa Milano on the 15th
of October 2017. She encouraged victims of sexual vio-
lence to speak out on their social medias saying “If all the

women who have been sexually harassed or assaulted

Photo: Wikimedia Commons

wrote ‘Me too’ as a status, we might give people a sense
of the magnitude of the problem”. The phrase of the
movement was originally created by Tarana Burke, crea-
tor of a non-profit organisation that helps victims of sex-
ual harassment and assault. She gave the movement the
name "Me Too” in order to evoke empathy with those who

have experienced sexual violence.

Accesstointernet and online platforms are the main com-
ponents in efficient and speedy transfer of information
in the spread of current social movements. Online social
medias made it possible for the movement to commu-
nicate information on issues that are widespread in our
society, so people were able to connect over their shared

experiences and form a collective identity and network.

The social medias also provide platforms where people
can publish subjective content through new channels and
on their own terms. The new networks formed around
social movements can create a structural transforma-
tion, aiding to construct our identities and subjectivities.
As Mohanty’s postcolonial feminist works argue, social
movements are important for the construction of knowl-
edge and identities, she also states the importance of
paying attention to particular stories, as they are univer-

sally significant.

When the subjective narratives were collected under the
movement, it elevated the legitimacy of the testimonies.
The movement was therefore able to be politically effec-
tive by mobilising information on the targeted issue. We
can see this for instance when people spoke up on the
sexual violence perpetrated by the same individual, which

made the narratives harder to disregard.

Within the movement, even if the target was the mis-
use of power of the perpetrators, power structures were
still evident. This was witnessed in how the testimonies
of women with a heightened level of power, for example
celebrity status, were the ones who managed to get the
most spread of their testimonies. There is also arguably
a certain level of power needed in order to be able to
publish a testimony of sexual violence. One can think for
example of the reality that working class women could

risk losing their jobs if they speak up, and undocumented

women might be deported.

Inspired by the Me Too- movement, a group of female tel-
evision reporters in Afghanistan, spoke on strategies to
combat sexual violence domestically. They pointed out
that victims could expect even more violence if speaking
out, therefore emphasising that confidentiality and ano-
nymity is needed to protect women and girls who choose
to speak out. So, even if the movement did have a trans-
national scope, the methods are not applicable transna-

tionally.

If the goal of the movement was to stop sexual violence, |
am, unfortunately, not predicting that the success of the
movement will lead to a decrease of sexual violence to
any recognisable extent. Still, if the goal was to cultivate
new subjectivities, knowledge and legitimacy concerning
the issue, it was highly successful. The effectiveness of
the movement is found in seeing the individual behind
the testimonies published, illustrating how the subjective,

particular stories can be a part of a powerful collective.

"The new networks formed around social
movements can create a structural trans-
formation, aiding to construct our identi-

ties and subjectivities."
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Reflections on Postmodern Feminism and Social Media

Reka Paul

On the 6th of February this year Great Britain celebrat-
ed the 100th anniversary of women’s suffrage and my
thread on social media was littered with amusing and in-
formative posts concerning the fight of the Suffragettes
in Great Britain, including some very morbid details on
how women who went on a hunger strike were force-fed

through their noses.

FIGHT ON AS BEFORE" "
WE WILL SHOW THOSE EVIL
MEN THAT WOMEN FIGHT
FOR PEACE HARDER THAN
MEN CAN FIGHT TO SATISFY
THEIR GREED!

My first thought filled with stirring emotions was one con-
cerned with historical time spans; how short of a time ago
women were still in many ways legally considered sec-
ond-class citizens in Western Europe. Suddenly, though,
doubt started to grow inside of me, and the question
arose; since when was there suffrage for men? The truth
is, | figured out shortly after my first epiphany, men’s suf-
frage until 1918 in the United Kingdom was highly limited

due to property restrictions which were only lifted in 1918,

but again only for men. Only 40% percent of women were
able to vote from 1918 onwards - again, due to property re-
strictions. Which in fact means the real centenary then for
female suffrage would not be in another ten years, since it
was introduced in 1928 for all women.

Are we then still talking about the progress of women’s
rights here? Or are we merely seeing development of citi-
zens’ rights? Which historically were delayed for the female
population, by ten years in this particular case which is
still slightly faster than a postnord delivery. Nevertheless,
the media hype on the celebratory event seemed a bit
over-stimulated when taking into account that the major-
ity of males were also not able to vote before 1918 and the
majority of females not until 1928. What exactly were we
celebrating then?

| would even go a step further and claim that the cele-
bration of the suffragettes and their achievements is a
necessary part of the postmodern feminist narrative we
are conscripted to, daughters of the fighter suffragettes.
Instead of historical and political fineness all we have are
polished images of strong beautiful Wonder Women that
are the ideals of what we have achieved, the sexy but
smart lady, the female superhero that shows just enough

cleavage to still claim to be classy.

But she is still vulnerable, our hero, she is still hurt and
she has to talk about it. Last year we have come to un-
derstand (because we never knew that before) that even
the strongest and most beautiful among us can have been
hurt, violated and have been suffering in quiet. Now the so-
cial media has come to the rescue and we are all suddenly
hashtagging about our most private disruptive life experi-
ences or are overwhelmed by those of others.

Please, do not get me wrong, | do not and never will con-
demn women for speaking out about sexual harassment,
and it is a fact that more than 30 percent of all women
worldwide have to fear sexual assaults during their lifetime.

What | do question here is the very nature of the #MeToo

Movement., Isn't just Hollywood-like staging? How is the
actual effectiveness, and its durability?

Since | can say from my own experience the #MeToo move-
ment has become at least to a certain degree part of every-
day popular culture, up to the casual frivolous drops of
Hashtag-me-too jokes by male colleagues. But what that
leaves us with, is actually much sadder than you might an-
ticipate. If the name of a campaign that raises awareness
of sexual assault against women has become the sexist
joke of a male colleague, how much have we overstretched
the original issue for the cause of representation? Have we
sold our souls in order to become attractive to the media
and to be shared and heard for the infamous 15 minutes
of fame we were promised by the likes of Andy Warhol?
And don’'t we all agree we cannot have reached much if the
women representing the #MeToo Campaign still have to
look pretty and sexy on the Time Cover? Haven’t we actu-

ally regressed instead?

The general understanding that women can be more at
ease talking about these issues, expressing themselves
clearer about the dangers and requesting more male re-
sponsibility are all great advances. However, | never be-
lieved that the means always justify the end. | am not
quite sure that | would not have preferred the nose-fed
Suffragettes over kinky Taylor Swift. Will the movement
end like the ice bucket challenge and so many other inter-
net phenomena and hypes, just die a quiet death and be
forgotten. But then again, who am | to judge, torn between
wanting to criticize but feeling that it is inappropriate.
Especially in our Facebook driven time, where the narrative
of a certain reality is related to the experience of people
that is then shared and hyped with strong images and sto-
ries, ‘voices’ that are raised and people that ‘come forth’ to
‘tell their story’. Where do these people belong that are not
part of it? Do | share everyone’s anger if | don’t share every-
one’s experience? Do | feel the fight for voting rights costed
women more physically, but feels more satisfying for me
than the one currently ongoing? Would | have preferred
to be forced-fed through my nose rather than writing on
Facebook about the time this guy grabbed me by the pus-
sy? | don’t know, | am one of the daughters of the women
fighters but | am a #MeNot one, | have nothing to tell at
this point. Honestly, if | had, maybe | would not want to,
and then where would | stand? Would | have to feel over-
whelmed by this movement or underwhelmed by my pref-
erence for privacy? | don’t know anymore who fights and
how and what for. | guess Taylor Swift is the better fighter

than me after all, | mean she had seen it coming with all

the bad blood.

So let’s rewind, some of us are not a #MeToo, but a #MeNot
and that is totally okay. Whether because you have not
been assaulted or not felt the necessity to identify with
the movement just because you have, doesn’t matter.
Maybe, and that is just a theory, in the Western hemi-
sphere the USA are still somewhat of a Wild West, where
these miserable things happen in greater numbers and are
more overlooked than in certain European countries, so in
this case the movement would not be any less valid but
maybe should be seen of somewhat higher importance in

its country of origin.

YOU SEE,GIRLS, THERE'S NOTH-
ING TO IT- ALL YOU HAVE TO DO
IS HAVE CONFIDENCE IN YOUR
OWN STRENGTH !

Pictures : Flavorwire.com
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"Would I have preferred to be forced-fed
through my nose rather than writing
on Facebook about the time this guy

grabbed me by the pussy?”

Does it make one wonder then that women in the USA
go on the streets to protest being defined as sexual ob-
jects by their president and fight for the minimum dignity.
In Iceland for example women went on the street to fight
for absolute equal pay (which they now have)? | admit the
comparison is not quite fair but then also most Western
countries don’t have to discuss whether more guns cause
more gun related violence, or less money causes more pov-
erty or 1+1 causes 2 and so on, you know the story. | mean,
it is great these ladies (and gentlemen) put on their pink
hats and march for the minimum. It is just sad that this is
still where it is at. Where | actually wanted to get with this
is in fact the proneness of the US society to social media
hypes, and this common understanding that everyone on-
line would like to be a part of it, somehow the words ‘me

too’ come to my mind now.

We don’t even have to go as far as across the Atlantic. We
see all these celebrations and wonder how far we have
come and we are still fighting for seemingly self-evident
issues in many European countries. Such as equal pay for
equal work (preferably in a legal framework and not sole-
ly as a political agenda) or the right to be taken seriously
when reporting assault. Or as a personal matter just the
right to be free from sexist jokes (try to google sexist jokes
towards men and you won’t really strike it rich so don’t tell
me this goes both ways) or to go smaller even; at least the
freedom to commment on your negative sentiments about
sexist jokes without being called a buzzkill. So where does
that leave us? In the end, as a semi-privileged white woman
from Western Europe | often feel like | should not complain
too much or at all. Haven't | got a lot already? Many people
even believe feminism is dead or not very important an-
ymore and still | share these stories on Facebook, hoping
someone will read them and maybe actually do something
about it.

The possibilities of social media use are grand, the audi-

ence vast but the attention span short and the cause too

often hooked on imagery and narratives. However, as long
as there are women in this world (as predicted at least until
the year 2525), | do pray there will be feminists, although
| would prefer to be able to choose my own ambassador
of the female cause, which in fact would be Emmeline
Pankhurst over Taylor Swift, the nose-fed Suffragettes
over the pretty pop singer. Although, | would argue people
do know Meryl Streep better than Pankhurst, even though
Pankhurst fought for suffrage an Streep plays someone
fighting for suffrage. But rather Streep than Swift, so
enough of my complains.

Is the social media a curse or a blessing for the feminist
cause? Itis too soon to say. Maybe in 100 years the CNN will
share somewhere on a future version of social media the
story of the #MeToo movement and celebrate its cente-
nary. Some random university kid will write a disillusioned
sarcastic article about it and the cause has been served a
little bit more when the truth has been spoken. The actual
anniversary should not be before another ten years have
passed, but it would matter all the less since enough peo-
ple have been reached through their news feed and liked
and shared the shot out of it.
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as an ideological ground of right-wing populism

Maximilian Weik

On the 24th of September 2017, Germany witnessed an
incision in its general election: for the first time since
1998, a new party entered the Bundestag. Alternative for
Germany (AfD) is the first far right-wing populist party
which establishes itself in the formal democratic federal
system. Since then, the share between women and men
within the parliament has been exceptionally low, of 30.9
percent of female parliamentarians. The lowest since 20
years. On what grounds are ‘men’ and ‘women’ construct-

ed and on what grounds do equality and justice operate?

The AfD has a major impact on this, reaching a share of
10.6 percent when it comes to female parliamentarians. In

their election program the party promises to respect the

constitutional principles of equality. Further stating that
policy instruments such as quotas, the concept of equal
pay, or gender neutral speech may hinder equality. These
instruments are referred to as propaganda that aim to-
wards a destruction of natural differences between men
and women and towards destroying the sacred christian

family and its established role allocation.

Both statements; the reliance on the constitutional equal-
ity and same rights and the claim of natural differences
between men and women, introduce Amartya Sen's’ ques-
tion: "equality of what?" They raise the question posed by
Rainer Frost "what are the normative grounds of justice
which set a frame of how equality and liberty are defined
through this?"

23



ve

THEN p
WOMEN s”’UI.Dl/"l'
SHOULDI, 5o &

COVER /| THEYARE ©
UP! MUSLIM ﬂ

& 1

'

i

"If ‘women’ and ‘men’ are different
by nature, how does it come that men
represent the interests of women?"

Of course, a share of politicians regarding gender with-
in parties and parliaments is not reducible to quantita-
tive measurements and comparison of numbers in terms
of equality, even if a symbolic order might be inherent in
these. Still, it reflects and neglects historically produced
differences, if not questions of power. AfD parliamentarian
Nicole Hochst knows this and when asked if the exception-
ally low share of women and men since the 2017 elections
makes "a difference’, she replies:

“No, because | think that men whom are here, have an inter-
est in representing the interests of their wives, daughters and

grandchildren in accordance.”

At first, it invokes a relation of ownership by the use of
“their” (read: the men’s), creating a claim over wives,
daughters and grandchildren, which are possessed by the
male politician. Political matters are therefore familialyzed
and only expressible through the family owner: the man.
This raises the question, do male AfD politicians represent
the interests of “other” wives, daughters and grandchildren
whom are not part of “their” family? If ‘women’ and ‘men’
are different by nature, how does it come that men rep-
resent the interests of women? This is possible if wom-
en are downgraded to be an object. Another explanation
would be, that men and women are actually not different
by nature, paradoxically giving the AfD argument a touch of
universal anti-essentialism, where gender roles are already
dissolved. But the idea of third generation feminism seeing
gender and sex as a socio-historical construct, neglecting
quotas and other means of differentiation, still does not

apply here.

Further, the paternalistic and patriarchal point of view
of Nicole Héchst and the AfD defining the the ‘nature’ of
‘women’ as unpolitical, is never explained or justified. What
does the metaphysics of nature know about the 21st cen-
turies political configuration? What happens if interests
of men and women, as competing universalities, are op-
posed, which they must be, if ‘men’ and ‘women’ are differ-
ent? Still unanswered is Nicole Hochst’s question of who
represents the idea of subjects out of a family realm? It
needs to be beared in mind that the implicit ideology of
the AfD must be encountered with the important question
of who is entitled to be a 'woman’ and subsequently, who

is left out.

Regarding the AfD’s stand on cultural racism and their anti
migration ideal, it is questionable if male politicians also

represent the interests of non-citizens of germany. Is the

hierarchy of power the same as a colonialistic one: white
men, white women, black men, black women? Not nec-
essarily. As argued in the AfD election program, the inter-
ests of “muslim women” need to be defended towards the
“muslim man”, oppressing the first. But assuming this, the
former doxa of colonialism is shifted: ‘german men’, ‘ger-
man women’, ‘muslim women’, ‘muslim men’, are then the

ideological hierarchy of value.

Still, this means that othered groups (e.g. anybody who is
constructed as others on national, ethical, cultural, reli-
gious or racial grounds) are neither formally nor substan-
tially situated as a subject of politics within the election
program of the AfD, but are indeed ideologically instru-

mentalized.

The constructional mechanisms of the categories ‘men’
and ‘women’ are - according to the AfDs election program
- framed by natural and historically established presump-
tions. Production and governance as the realm of men
and reproduction and be governed as the realm of and for
women. The construction of equality grounds on this doxa,
as long as everybody fits in the assumed natural order it
produces equality, according to the AfD. In other words,
as equality for the AfD is based in different ‘natural gen-
der roles, then unequal social positions seem normatively
legitimised, therefore making the unequal positions look

equal.

The construction of justice further grounds on this ‘equal-
ity’, since the relation of male and female inflicts into the
discourse on what can be called justice. Competing univer-
salities are neglected because they are not seen as univer-
salities but particularities. For instance, in terms of political
influence, as men and women want different things (par-
ticularity) instead of the same things (universality), be-
cause they are framed as different by nature. Therefore,
the AfD argues that it is okay if there are no women in the

Parliament because ‘they’ do not want to participate.

Interestingly, AfD’s essential position on sex is similar to
what they project into ‘muslim men’: a subordination of
‘women’. As presented, this is contradictory. If the politi-
cal agenda is not one of differentiation: besides white, ger-
man, christian men, no one shall govern. White men can
only govern if they identify who shouldn't, creating ‘oth-
ers' and 'us’ dialectically. The legitimacy for this is differ-
ence and hierarchy, producing the subject of governance

through others and vice versa.
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ARE ALL
FEMININE ISSUES
THE SAME?

Shakira Mills

Viola Davis said in the last Women's March that took place
in late January, 2017, “your job as a citizen is not just to
fight for your rights, it is to fight for the rights of every in-
dividual that is taking a breathe, whose heart is pumping,
breathing on this earth”. This was not a belief held when
the first set of women decided to rise up and take a stand
for what was right. These women thought not of women
far from them experiencing the same things; these wom-

en thought only of themselves.

They were white, middle class women from the Western
world. They only represented one race of women, one class
of women and one location of women on the globe. So,
then could they have understood or even thought about
all the perspectives of challenges women globally would
face? Feminism is about establishing rights for women; but
which women are we talking about? And do all these wom-

en need the same ‘rights’?

Culture, as well as history, allows every woman’s experi-
ence to be different. This is because the meaning of mas-
culinity and femininity, are based upon the society in which
one is socialized. These are simply just concepts based on
traits that are learnt; it is a social construct. Hence, they
are learnt behaviours and roles that we act out because
we have been educated by our parents, schools and com-
munities to believe that they are appropriate behaviours
for each sex. Therefore, if one society says that it is okay
for men to wear skirts, then all men in that society would

wear skirts or dresses. This is evident in an Scottish society

where men wear kilts or in an Arab society where men wear
the dishdasha. This would be opposite from a society that
states only women should wear skirt-like clothing, like the
very Westernized world. Wearing these traditional clothings
that resemble skirts and dresses, would then be a femi-
nine act in one culture and a masculine act in another. The
whole concept of gender is then determined by variations
of different cultures and how these cultures associate men
different from women. That being established, the issues
women face would be based on what is seen as “feminine”
in a specific culture. These issues will differ based on the
norms and beliefs a culture holds to be true; and as the
world evolves we see on a daily basis that what is the norm

for one woman is not a normal experience for another.

When placed side by side, women are viewed as inferior to
men. There is now a description to the difference. Is it the
same when it comes to races? Are Black women viewed
as inferior to Asian women? Are lower class women viewed
as less influential than upper class women? Are Jewish
women viewed as more intelligent than Native American
women? Are prostitutes viewed as more sexual than mar-
ried women? It is this description of the difference that al-
lows for more than one feminism to be needed; because
as Black, middle class, third world, single females you may
not understand who | am or the issues that are individual
to me as a woman because of my race, class and status.
That is simply because | am different from you and you are
different from me. This theoretical concept of difference
has females all over the globe facing unique issues. So we
are here left to ponder, should we then as a global world

have several versions of feminism?
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EN HYLLNING
TILL SPRAKET AV
EN OTILLRACKLIG APA

Viktor Warg

EU-parlamentarikern Soraya Post (Fi) stéller sig i en in-
tervju till SVT (26/1) fragande till varfér EU:s siakerhet-
spolitiska agenda inte inkluderar vald i néara relationer
(las: mans vald mot kvinnor): “det &r ju den stoérsta ter-
rorn som medborgarna utsatts for har i Europa”. Att be-
grepp och discipliner andrar innebérd ar inget nytt eller
for den delen nédvandigt ont, ofta tvartom. Men vad blir
konsekvenserna for sprakets och ordens anvandbarhet
om laddade begrepp som terror, vald eller makt helt plot-

sligt anvands for att beskriva allt mer av verkligheten?

Photo: Wikimedia Commmons

Finns hér inte en risk fér ett urholkande av vara ords
anvandbarhet och i forlangningen den samhalleliga
debatten? Ar det anvandbart att i ett samtal om EU:s sak-
erhetspolitiska agenda inkludera en diskussion om vald i

néara relationer bland européer?

En idé kan likt bilen vid forsta anblick ses som nagot som
tar oss fran A till B men som i férlangningen omorganiserar
vara stader och forgiftar var atmosfar. | en lat och otill-
racklig apas sinne kravs det darfor inte mycket, for att ord
och idéer far ta den plats som annars fylls av riktningslos
gladje, forvirring, radsla eller meningsloshet. | denna man
ar det darfor inte sallan sa att idéer i mangt och mycket
har oss och inte vi dem. Som bland andra psykologipro-
fessor Nick Haslam nyligen papekat att begrepp riskerar
att utdka sin betydelse om det passar gruppens tillfalliga
behov, oberoende av langsiktiga konsekvenser. Precis som
var intuition inte alltid ar anvandbar i alla situationer ar
inte heller idéerna det. Likval som vi stalsatter oss mot att
slanga i oss maten pa tallriken for fort, behover vi kritiskt
granska det forklaringsvarde och den anvandbarhet som
vara begrepp och idéer utrustar oss med, likval som dess

konsekvenser.

Med aktning for ord och idéer som verktyg oberoende av
vad eller vem som ligger bakom dem, stéaller jag mig all-
mant sett skeptisk till allomfattande forklaringssystem
(ideologi om man sa vill) och i synnerhet de som ger alter-
nativa tolkningar av spraket och den fria tankens obliga-
toriska plats i en liberal demokrati. Det ar det som leder
mig in pa dagens feminism, eller rattare sagt de underbyg-
gda idésystem som lagt beslag pa en annars progressiv
rorelse och som underblaser begreppsliga expansioner pa
allt fler omraden. Denna tendens tycker jag mig se i Posts
uttalande bade nar det kommer till hur hon anvander sig
av “terror” och den bild hon verkar ha av EU:s sékerhet-
sagenda. Dessa idésystem, grundade i postmoderna te-
orier har kommit att genomsyra akademin och paverkat
delar av den feministiska uppfattningen av vad sprak och
ord fyller for funktion i var verklighet och vad man bor

strava efteri den.

Det som utmarker idéerna som denna typ av feminism
bygger pa ar ett utpraglat fokus pa vart sprak och en syn
pa ord som framst ett maktmedel. Mer specifikt, ser man
pa verkligheten som konstituerad av disciplinerade makt-
mekanismer holjt i vart sprak. Med andra ord mgjliggor
spraket vad vi kan veta respektive gora i var verklighet. Den
darmed paféljande och logiska uppmaningen blir att foran-
dra verkligheten genom att syna, avsloja och rekonstruera
det enligt teorin patriarkalt normerande mediet. Fér om
de kategorier som vi sluter om verkligheten (man/kvinna,
kultur/natur, krig/fred) ocksa skapar begransningar for oss
sjalva och andra, da bor val dessa begransningar ocksa de
begransas, modifieras eller rivas ned? Ordet “bastis” ar ju
exkluderande, forbjud det sa foérsvinner alla bastisar och
med dem utfrysning. Det generiska pronomet “man” &r en
symbol for patriarkatet, ersatt det med “en” sa ar ett slag
vunnet. Det realistiska antagandet om den beskyddande
staten i ett i anarkiskt internationellt system ar ocksa det
en patriarkalt betingad ordlek i syfte att legitimera stat-
ligt fortryck, lagg forsvarsutgifterna i en jamstalldhets-
fond istallet. Enligt samma logik kan sakerhetspolitik och
terrorism som ord/discipliner anses exkluderande da de
pa EU-niva inte innefattar vald i nara relationer och i sam-
ma ingenjorsmassiga anda ar val en utokning av dess be-

tydelse aven pa plats har? Terrorn finns ju 6verallt!

Jag sjélv forundras och glads 6ver ordets vardagliga funk-
tion likval som dess storslagna effekter. Sanningen ar den
att det vi bevittnar och &ar en del av i var dagliga interaktion
med andra pa manga satt ar ett mirakel, ett hégteknolo-
giskt samspel mellan var biologi och vart kulturella sam-
manhang. Senare ars framsteg inom Artificiell Intelligens
har utéver ny teknik ocksa bekraftat just detta nar det
kommer till spraket. Att konstruera en mjukvara som likt
manniskans kan erfara omvarlden och sedan agera och
kommunicera i enlighet med intrycken, for att inte tala
om utvecklingen av mekanismer for lagring och rangord-
ning av dem, har visat sig vara ett projekt for Gud. Att ens
pabdrja en analys om varfor och med vilken malsattning vi
anvander vara ord tycks darmed ytterst komplicerat och
att beskriva dem som maktmekanismer en enorm reduc-
ering. Att ta sig friheten att férandra dem utifran ett ideal
skulle krava en enorm insats och darmed en enorm statlig
byrakrati. Men EU da? EU bor val strava efter en sa inklud-

erande agenda som mojligt?

EU:s sékerhetspolitiska agenda inkluderar numera allt
fran forsvarssamarbeten med harda maktmedel till

fredsforebyggande bistandsarbete med bland annat

jamstalldhetsarbete som en avgérande komponent. Likval
som dessa former av sdkerhetspolitik fyller flera olika funk-
tioner och darmed &r viktiga att separera, bor vi ocksa vara
glada att det gors en atskillnad mellan de medel som an-
vands utat sett fran unionen och de medel som anvands
internt, mellan medlemsstaterna. Precis som vi i Sverige
inte anvander militdra medel i polisiara drenden bekampar
EU alltsa inte ett terrornatverk i Afghanistan pa samma
satt som gangkriminalitet i ett utsatt omrade i Belgien. Nu
tror inte jag att Soraya Post vill anvanda de medel som an-
nars fyller en extern funktion till bekdmpningen av interna
problem sasom vald i nara relationer. Oavsett syfte ar dock
ordvandringen av vikt, atminstone nar orden kommer fran
en hogt uppsatt politiker med betydande makt att foran-
dra var uppfattning av vad begrepp eller politikomraden
faktiskt syftar pa. Och som sagt, finns det ett behov bland
folket, om &n ett ogrundat sadant, kommer de nya defini-
tionerna plockas upp.

| denna man maste vi kritiskt granska budskap likt dessa. |
synnerhet nar det kommer till var uppfattning av vad sprak
ar eftersom denna betingar var gemensamma forstaelse
av varlden och darmed den nédvandiga och fria debatten.
Sprak ar inte ett medium av disciplinerande strukturer utan
ett medium for att diskutera dem. Att bygga en ideologi pa
en kritik av den ibland trubbiga slaggan gar tyvarr inte att
tolka som nagot annat an ett retoriskt knep och opportun-
ism. En of6rsiktig opportunism som i ratt hander riskerar
att bit for bit reducera spraket till enbart en kanal for rigida
idésystem och inte en grundlaggande del av var kultur och
demokratiska debatt. Post, som for 6vrigt sitter i utskottet
for bland annat rattsstatliga fragor avslutar sitt resone-
mang om terror i nara relationer med en uppmaning om att
en attitydforandring kravs i var syn pa vald och sékerhet,
“vi behover nya perspektiv’. Om dessa efterfragade per-
spektiv blir de som redan nu beaktas i vissa kretsar inom
akademin och som i teorin likstéller ord med makt och i
viss man vald sa bor rimligtvis staten eller unionen, oavsett
regerande parti, ha monopol pa vart sprak. Den utvecklin-

gen och rattsstaten ar varken progressiv eller feministisk.
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